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The Story of Catholicism-7 
DYING on the Vine, and 
"And I saw one of his heads as it 
were wounded to death; and his 
deadly wound was healed: and all 
the world wondered after the beast" 
(Rev. 13:3). 
THE mystery and foreboding of this verse fascinate Seventh-day   Adventists. And well they may, 
for in so few words the verse sums up 
centuries of suspense, revolution, and 
sin. 
Last week's article left the Catholic 
Church reorganized and greatly 
strengthened by its Counter Refor-
mation. For some time thereafter the 
church enjoyed great success in 
crushing Protestantism in Southern 
Europe and in gaining converts in 
the Far East and newly explored 
America. But prophecy had foretold 
that in spite of its most energetic ef-
forts it was someday to suffer a deadly 
wound. 
"Wounded to Death" 
The deadly wound! Undoubtedly 
this prophetic symbol was fulfilled 
when Pope Pius VI was taken pris-
oner on February 15, 1798. Revela-
tion 13 stipulated a "wound by a 
sword," and it was the military power 
of Napoleon and General Berthier 
that accomplished this arrest and the 
exile that followed. 
But there was much more to the 
inflicting of the wound than the 1798 
imprisonment, just as there is much 
more to the healing of the wound 
than the mere return of the papacy 
to Rome later on. 
As a matter of historical fact, many 
popes beside Pius VI were exiled 
from Rome. Writing in 1862, the 
Catholic, Henry Edward Manning, 
said that during the centuries of the 
church's existence "thirty [popes] 
were compelled to leave Rome; four 
were imprisoned; four were unable 
to set foot in Rome; seven reigned 
in exile in Avignon; making in all 
forty-five, or one-fifth in the line of 
the Sovereign Pontiffs" (The Tem-
poral Power of the Vicar of Jesus 
Christ, p. 188). As an earlier article 
in this present series indicated, the 
1260 days (538-1798) of papal su- 
premacy were stormy ones. More 
than one pope was excommunicated. 
One was exiled by a king because 
death seemed too light a punish-
ment. On a certain occasion the 
Danes invaded Italy, conquered the 
pope, then, while kneeling reverently 
at his feet, demanded treaty conces-
sions. The papal throne has never 
been an easy chair. It is not without 
reason that the buildings in Vatican 
City include a castle. 
If this be the historical record, 
then on what grounds can it be con-
cluded that the 1798 episode, among 
so many papal embarrassments, is to 
be selected as the fulfillment of the 
deadly wound prophecy? 
For one thing, it must be realized 
that the "papal supremacy" foreshad-
owed in prophecy, referred to more 
than a simple dominance of popes 
over princes and peoples, or even, 
for that matter, over their own lesser 
bishops and priests. In spite of the 
prestige customarily accorded the pa-
pacy, one pope (Pelagius I, 556-561) 
could not find even the required 
minimum three bishops willing to or-
dain him, and another pope (Hono-
rius I, 625-638) was condemned by 
the Third Council of Constantinople 
(680-681) as a heretic—and these 
things happened during the 1260 
days! 
There is obviously more involved 
in the Biblical symbolism of the 
deadly wound than simply taking a 
pope prisoner. Indeed, the prophe-
cies may even be considered as fore-
shadowing something more inclusive 
and pervasive than the organization 
known as the Roman Catholic 
Church. The little horn and the 
leopard beast symbolize Roman Ca-
tholicism, manifesting itself in vari-
ous significant and startling ways—a 
system of thought, a religio-political 
philosophy, a way of life—whose 
dominance over men's minds in Eu-
rope for a millennium or more is the 
real "papal supremacy." 
As Ellen G. White expresses it, 
when "popery had become the 
world's despot," for hundreds of 
years "the doctrines of Rome had 
been extensively and implicitly re- 
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ceived, its rites reverently performed, 
its festivals generally observed" (The 
Great Controversy, p. 60). 
In the light of this understanding 
two outstanding features mark the 
1798 captivity as being clearly the 
deadly wound, the end point of the 
1260 days. (1) The first is the motive 
that underlay it. Unlike the reasons 
that led to the other humiliations im-
posed on the popes during their long 
history, the purpose this time was not 
to settle a personal quarrel or to un-
tie a political tangle, but to under-
mine the church at one blow. The 
order from the French Government 
to Napoleon said: " lAlthough there 
are also other means available to di-
minish Catholic influence within 
France], there is one thing more es-
sential to the attainment of the end 
desired, and that is to destroy, if pos-
sible, the center of unity of the Ro-
man Church' " (quoted in A. Aulard, 
Christianity and the French Revolu-
tion, Lady Frazer, translator (Lon-
don: Bouverie House, Ernest Been, 
Ltd., 1927], p. 151). 
1798 Controversy Unique 
There is thus a striking contrast 
between the 1798 controversy and 
the many that occurred before it. 
The bishops who excommunicated 
one of the popes and those who 
cursed another, the king who exiled 
a pope because death seemed too 
light a punishment, and the Danes 
who conquered a pope and then 
knelt at his feet, were all good Cath-
olics. They thought they were better 
Catholics, indeed, than the pope 
himself. Catholicism dominated their 
minds and they had no idea of de-
stroying the church. The French mo-
tive deliberately to undermine the 
church is the first all-important char-
acteristic that makes the 1798 cap-
tivity unique. 
(2) The second feature that marks 
1798 as the date for the deadly 
wound is the widespread change in 
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REVIVING 
attitude that accompanied the event. 
By the end of the eighteenth century 
Catholicism had to a large extent 
ceased to dominate the minds of men 
in Europe. The Protestant Reforma-
tion of the sixteenth century had 
emancipated Northern Europe from 
many aspects of Catholic philosophy. 
The gory Thirty Years' War of the 
seventeenth century had persuaded 
most Christians that the Catholic 
doctrine of compulsion of conscience 
was not worth what it cost. No more 
did major nations go to war with 
one another over religion; secular 
aims dominated diplomacy and "sec-
ular" states began to emerge. In the 
eighteenth century itself, secularism 
dominated philosophy as well as poli-
tics; Germany rejoiced in its 
Aufklarung (Enlightenment) and 
France's atheistical philosophes 
paved the road that led to the French 
Revolution. England suffered under 
a century of worldliness that the 
evangelical Protestantism of John 
Wesley only partly relieved; Ameri-
cans conceived a nation where 
church and state were to be increas-
ingly separate. 
And throughout the eighteenth 
century the Catholic Church itself 
hung dying on the vine. No pope of 
any brilliance emerged from the dull 
gray of the century. As philosophy, 
nationalism, and outspoken hostility 
swallowed up the church's external 
influence like quicksand, violent dis-
sension tore at its vitals within. The 
Jesuits, once the shock troops of the 
Catholic Counter Reformation, now 
exhausted much of their energy in 
an unseemly quarrel with their fel-
low Catholics, the Jansenists. One 
nation after another outlawed the 
Society of Jesus in disgust at their 
various dealings, and the pope offi-
cially dissolved the order in 1773! 
Decay of Catholic Influence 
The decay of Catholic influence 
by 1798 is well summed up by the 
historian J. Schmidlin in his Histoire 
des Papes de l'Epoque ContemPo-
raine [I, Pie VII, p. 4]: "Rarely, 
during all its history, had the Church 
known a more critical situation. 
France, its eldest daughter, unfaith-
ful towards all traditions, was fallen 
into unbelief; Italy was wiped out,  
broken by the Revolution; Belgium 
was incorporated in the French Re-
public; Germany was contaminated 
by the Age of Enlightenment; . . . 
Spain and Portugal were governed 
by ministers that were hostile toward 
the Church, and in Great Britain, as 
well as in the Low Countries, the 
Catholics were brought down to the 
rank of islets. In short, Catholicism 
as a whole seemed dying." 
Jean Lefflon, of the Catholic Insti-
tution of Paris, says in his Histoire 
de l'Eglise [vol. 20] that during the 
years immediately after 1798 "bribed 
orators deliver its [the papacy's] fu-
neral oration with a joyous and blas-
phemous irony; in Germany serious 
historians such as Spittler announce 
doctorally that it has ceased to exist. 
It is considered witty to call the de-
ceased pontiff, Pius VI the Last. 
Moreover, how could a successor be 
elected, a new pope, in war-ridden 
Europe, in the middle of the Italian 
chaos? The cardinals are dispersed, 
without help, sometimes captives, de-
ported, or even unfaithful. . . . It 
well seems as if everything were fin-
ished." 
This, then, is the deadly wound of 
1798: Centuries of decay, of declin-
ing dominance of Roman Catholi-
cism ("papal supremacy") over the 
minds of men, climaxed with a 
unique attempt to undermine the 
church by striking a crippling blow 
at the center of its unity. 
For a century or more after 1798 
the Catholic Church lay wounded. 
Pius IX (1846-1878), to be sure, is-
sued his daring Syllabus of Errors and 
Quanta Cura against personal liber-
ties, and later convoked the First 
Vatican Council (1870), but his 
threats and his council aroused con-
tempt as well as reverence. Protes-
tantism, on the other hand, revived 
so quickly from its own late eigh-
teenth-century doldrums that the 
nineteenth century was truly "the 
great century" for Protestantism. 
Protestant evangelists pitched their 
tabernacles for ten thousand audi-
ences and Protestant missionaries ex-
plored, preached, pleaded, and died 
in a high-spirited endeavor to carry 
the gospel to every man on the globe. 
Far from diminishing as the century 
progressed, the evangelistic fervor  
that sent William Carey to India in 
1793 reached such a pitch by the dec-
ades before the first world war that 
the rallying cry of many Protestants 
became "The gospel to all the world 
in this generation." Young people 
from every church offered themselves 
for foreign service, and millions of 
dollars were pledged for missions. 
But with the passing of the first 
world war a change came over Prot-
estantism. Americans slumped into 
isolationism and the millions pledged 
for missions went unpaid. Protestant 
youth played jazz, tinkered with crys-
tal sets, and stayed home. A change, 
too, came over Catholicism; but it 
was of a different kind. 
The Revival 
In Italy, in 1929, Benito Mussolini 
took the bandages off the deadly 
wound. The significant thing about 
his concordat with Pius XI, which 
recognized the pope as the sovereign 
of Vatican City, was the return to re-
spectability that it implied and which 
it encouraged. 
The extent to which that respecta-
bility has increased in recent years is 
common knowledge. Pius XII (1939-
1958) worked wonders for the prestige 
of the Catholic Church, and John 
XXIII performed miracles. The 
words of Moses to the Israelites as 
they left Egypt almost apply to Catho-
lics today as they revive from their 
deadly wound: "Against any of the 
children of Israel shall not [even] a 
dog move his tongue" (Ex. 11:7). 
Abundant evidence seems to prove 
that Catholicism today is different 
from what it used to be. When nuns 
are free to watch Faith for Today in 
their convent and to write in to the 
telecast and thank God for the chang-
ing times that have made it possible; 
when the Jesuit journal America fea-
tures an article entitled "We Have 
Loved the Past Too Long" (Decem-
ber 17, 1966), calls vigorously for com-
plete religious freedom in Spain 
(January 13, 1968), and publishes a 
canon of the mass (the liturgical 
words that the priest recites) which, 
omitting all references to transub-
stantiation, describes the bread only 
as a "sign of our belief" (May 27, 
1967); and when Catholic priests 
recommend the Bible and The Bible 
Story to their parishioners, there can 
be no doubt that Catholicism is differ-
ent today from what it used to be. 
But the "renewal" can be over-
stated. Basic Catholic doctrine has 
not essentially changed. The Dog-
matic Constitution of the Church is-
sued by Vatican Council II raises the 
virgin Mary to her greatest heights 
yet as the one who intercedes with her 
Son and "who gave Life to the world" 
(The Documents of Vatican II, p. 
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96). The Bible is to be read, but it is 
still asserted "that sacred tradition, 
sacred scripture and the teaching au-
thority of the church" are so linked 
together "that one cannot stand with-
out the other" (ibid., p. 117). Prot-
estants are greeted warmly as "sepa-
rated brethren," but their hope of 
salvation is proportionate to their rela-
tionship to Catholicism, "for it is 
through Christ's Catholic Church 
alone, . . . that the fullness of the 
means of salvation can be obtained" 
(ibid., p. 346). And of course, Sun-
day, hell, immortality of the soul, and 
papal infallibility are unaltered. They 
are what they have always been in 
Catholicism. 
Rome Never Changes 
"Let it be remembered, it is the 
boast of Rome that she never changes.  
The principles of Gregory VII and 
Innocent III are still the principles of 
the Roman Catholic Church.... Prot-
estants little know what they are do-
ing when they propose to accept the 
aid of Rome in the work of Sunday 
exaltation."—The Great Controversy, 
p. 581. 
But unfortunately many Protes-
tants are proposing to accept the aid 
of Rome. 
Most Protestants—who have never 
moved away completely from the er-
rors adopted by the early church, and 
who still cling to the immortality of 
the soul and to Sunday sacredness—
are now more and more setting their 
own forms of tradition above Scrip-
ture and urging increased Govern-
ment participation in religion. And 
on every side voices are heard pro-
moting unity, praising dialog, and  
minimizing the differences between 
Protestants and Catholics. 
"It is the spirit of the papacy—the 
spirit of conformity to worldly cus-
toms, the veneration for human tra-
ditions above the commandments of 
God—that is permeating the Protes-
tant churches."—Ibid., p. 573. 
In the little day of history it is ves-
per time. The people of the world are 
finding their pews in the cathedral of 
apostasy, there to wonder after the 
beast and worship him. What a chal-
lenge to Seventh-day Adventists to 
proclaim God's last message of warn-
ing and love! Let each one echo 
"with a loud voice," the words of 
Christ, "Come out of her my people," 
and direct every man's attention to 
"the commandments of God and the 
faith of Jesus." 
(Concluded) 
By MIRIAM WOOD 
THE DISCIPLINE One of the strangest phenomena of 
OF VOWS Western civilization since World War 
II has been the increasing reluctance 
of people to commit themselves—to commit themselves to 
beliefs, to attitudes, and most of all, to action. A rather 
large majority of human beings live in a state bordering on 
suspended animation. To me it sometimes seems that it's 
as though the whole group had taken in one vast gulp of 
air, one enormous deep breath, and are holding it as long 
as possible. Naturally they're hardly in a position to make 
any contribution to the world around them. There they 
stand, all the Tentative Tinas and Tentative Tims, turning 
blue and getting more weak-kneed by the moment. 
I'd like to suggest a remedy for their plight, an expres-
sion which I heard a young minister use recently—"the 
discipline of vows." 
Now, I am quite aware that undoubtedly the only two 
words of the four that will prove instantly acceptable are 
"the" and "of." They're utilitarian; they don't say anything; 
they don't "commit." But discipline (a word in great dis-
favor with many people today) and vows (old-fashioned and 
archaic?) used together are—well, challenging, to say the 
very least. I certainly mean them to be. 
Currently I'm studying the Old Testament from a rather 
new viewpoint—I don't mean that I'm just reading it; I'm 
really studying it—and I find myself astonished by the firm, 
reinforced-concrete-in-the-backbone approach to living chron-
icled in the lives of God's ancient men. Vital, high-spirited, 
committed, over and over they used "the discipline of vows" 
to chart a positive course of action for themselves. In most 
cases this was done publicly, with as many witnesses as pos-
sible. Iconoclasts may (and do) whine drearily that the an-
cient peoples were tremendous exhibitionists who simply had 
to have an audience, attributing no more significance to 
public vows than antediluvian and postdiluvian ego. How 
ridiculous! While this may have been one factor in the 
situation, my own study has convinced me that these vigorous 
Jehovah worshipers of long ago had discovered the tremen-
dous effectiveness of vows or sacred promises, or solemn 
assertions—call them what you will. 
When an enemy of Jehovah's people had to be disposed 
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of, when transgression of the Decalogue had to be dealt 
with, when seemingly impossible progress had to be made, 
almost certainly the Old Testament writers will have recorded 
for all future generations the fact that "he vowed before all 
the people"—whatever it was that needed to be vowed. Some-
times, of course, the vows were made in private, if this 
seemed best and most feasible. 
In human beings exists the very real necessity for solemn 
assertions, of this I am convinced. Much of everyday living 
is a kind of programmed existence on a somewhat mundane 
level. Yet without the programming, which might be termed 
"secularistic vows," life degenerates into chaos even on that 
level. You've only to consider the unwashed, greasy, bushy, 
undisciplined, amoral, drug-befogged, and disease-ridden 
inhabitants of any hippie community to realize that this is 
true. These pitiful (and stridently defensive) individuals 
couldn't accept the "discipline of vows" in the secular world. 
For a young Christian, spiritual vows are vastly important, 
if his own spiritual life is to be nourished by the sweet, clear 
(not literal!) oxygen of heavenly places. Specifically, there's 
tremendous value in signing a statement that commits one 
not to drink or smoke—if the paper is signed in seriousness 
and good conscience. There's a holding power that cannot 
be too strongly emphasized. And this is, of course, only 
one example of the "discipline" inherent in "vows." I 
shouldn't think it would be necessary or desirable to pub-
licly vow that one will live a moral, clean life, but it is 
vitally necessary to make this vow privately. On second 
thought, if moral leprosy continues to spread like an epi-
demic in our civilization, public vows of this kind may 
become an advisable thing. 
On a slightly different level, the vow to attend church 
services every week unless you're completely nonambulatory 
is a discipline that no young Christian can afford to dispense 
with. (I refuse to be drawn into long, fruitless discussions 
as to the relative merits of church attendance versus "a day 
in nature." You can spend other days in nature if you're 
so keen on that.) Making a vow to pay a faithful, honest 
tithe helps eliminate those ever-present temptations to bor-
row (embezzle?) from the Lord's money. 
Lists and lists of worth-while vows could be compiled. 
This isn't necessary, however, since each young, sincere Chris-
tian will be led by God to sense just which ones are of 
greatest importance in his life. 
"The discipline of vows" will keep you from becoming 
a pale-blue, barely-alive Tentative Tina or Tentative Tim 
in the most important of all areas—your spiritual life. 
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